Sunday School
Lesson

Matt. 20:29-34 (N-A 28th ed)
29 Kol €kmopeuopévwy alT®v
ano  lepixw  AkoAouBnoev  alT®
OxAog moAUG. 30 kat 6ol dUo tudAol
KaBruevol mapd trv 060V AkoUCAVTEG
otlInool¢ mapayel, Ekpafav AEyovieg:
EAénocov ApAG, KUpLe ulog Aauid. 31
0 6& OxA\o¢ émetipnosv auvtoilg va
olwwmnnowolv: ol 6& pellov Ekpaav
Aéyovteg EAéncov AUAC, KUPLE, ULOG
Aavib. 32 kat otag 0'Incolic épwvnoev
auToUC Kal eltev: Ti BéAete moljow
OUlv; 33 Aéyouoty alt®- Kiple, va
avoly®wolv ot 0dBaApol nudv. 34
omAayxvioBelc 6& O ’Incolic Adarto
TV Oppatwy alt®v, Kal e0BEwg
avéBAeav kai AkoAoLBNoaV AUTR.

Literary Structure of Miracle Stories:

Consequence:

Mark 10:46-52 (N-A 28th ed)

46 Kal £pyovtal eig lepyyw.Kal
£€KTIOPEVOUEVOU alToU Amod lepyw Kal
TWV pabntv avtold kal 6xAou ikavold
0 uiog Twaiou Baptipaiog, TudbAOC
npooaitng, ékadnto mapa tnv 68ov. 47
Kal dkovoag 6tL’Incolc 6 Nalapnvog
£€otwv fApfato kpalewv kol A€yelv: Ui
Aauld Incol, €Aénocdv pe. 48 kal
Enetipwyv aut® moAlol lva clwmnnon: o
6€ MOAA® pdaAAov Ekpalev: ULE Aauis,
€\éncov pe. 49 kal otag O ‘Incolc
glnev- pwvroate alTOV. Kal pwvolotv
TOV TUDAOV Aéyovteg aut®- Bapoel,
gyelpe, dwvel oe. 50 6 6¢ amofaiwv
10 ipdtiov altod dvamndrnoog RAOev
mpog tov Incoliv. 51 kal a&mokplBeig
auT® O Inoolc elmev Ti ool BEAeLg
nowjow; 6 8¢ TUPAOC elmev aLTH-
paBBouvt, va avapAédw. 52 kal o

Incol¢ eilmev aUT®: Omaye, [ TOTLG

00U OE0WKEV O€. Kal eVOUG AvéBAeev
Kol AKOAOUBEL aUT® év T 08G.

Luke 18:35-43 (N-A 28th ed)

35 Eyéveto 6€ v T €yyilewv alTov
elg lTepiyw TUdAOG TIC €kABNTO Mopa
v 060V &maut®v. 36 dakovuoag O&
OxAou dlamopevopévou Enuvbaveto Tl
€ln tolto. 37 amryyelhav &€ avt® OTL

Inool¢ 0 Nalwpalog mapépxetal.38

Kal €Bonoev Aéywv: Incol vige Aauid,
€Nénoov pe. 39 kal ol mpodyovteg
énetipwy avT® tva owynon, avtog &¢
TMOA® paAAov Ekpalev: Yie Aauid,
€Nénoov pe. 40 otabelg 8¢ 0O Inoolcg
€kéNevaoev aUTOV GxBival mpog avTov.
éyyloavtog 6& altol émnpwtnoesv
avutov- 41 Ti ool BéAelg moow; O &€
eutev- Kopte, va avoPAédw. 42 kol
o Inoolic elmev avut®: AvaBAedov-
f Tiotic oou oféowkév oe. 43 Kal
napaxpfjpna avéBAeev kai KoAoUOeL
aUT® 60EATlwv TOV BedV. Kal TG 6 Aadg
6wV ESwKev atvov T¢) B®.

(NRSV)

29 As they were leaving Jericho, a large
crowd followed him. 30 There were
two blind men sitting by the roadside.
When they heard that Jesus was pass-
ing by, they shouted, “Lord,h have mer-
cy on us, Son of David!” 31 The crowd
sternly ordered them to be quiet; but
they shouted even more loudly, “Have
mercy on us, Lord, Son of David!” 32
Jesus stood still and called them, say-
ing, “What do you want me to do for
you?” 33 They said to him, “Lord, let
our eyes be opened.” 34 Moved with
compassion, Jesus touched their eyes.
Immediately they regained their sight
and followed him.

(NRSV)

46 They came to Jericho. As he and his
disciples and a large crowd were leaving
Jericho, Bartimaeus son of Timaeus, a
blind beggar, was sitting by the roadside.
47 When he heard that it was Jesus of
Nazareth, he began to shout out and say,
“Jesus, Son of David, have mercy on me!”
48 Many sternly ordered him to be quiet,
but he cried out even more loudly, “Son
of David, have mercy on me!” 49 Jesus
stood still and said, “Call him here.” And
they called the blind man, saying to him,
“Take heart; get up, he is calling you.”
50 So throwing off his cloak, he sprang
up and came to Jesus. 51 Then Jesus
said to him, “What do you want me to
do for you?” The blind man said to him,
“My teacher, let me see again.” 52 Jesus
said to him, “Go; your faith has made you
well” Immediately he regained his sight
and followed him on the way.

(NRSV)

35 As he approached Jericho, a blind
man was sitting by the roadside beg-
ging. 36 When he heard a crowd going
by, he asked what was happening. 37
They told him, “Jesus of Nazarethd is
passing by.” 38 Then he shouted, “Je-
sus, Son of David, have mercy on me!”
39 Those who were in front sternly or-
dered him to be quiet; but he shouted
even more loudly, “Son of David, have
mercy on me!” 40 Jesus stood still
and ordered the man to be brought
to him; and when he came near, he
asked him, 41 “What do you want me
to do for you?” He said, “Lord, let me
see again.” 42 Jesus said to him, “Re-
ceive your sight; your faith has saved
you.” 43 Immediately he regained his
sight and followed him, glorifying God;
and all the people, when they saw it,
praised God.
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Exegesis of Passage:

The interpretation of a scripture text first seeks to
determine “what the text meant” to the initial read-
ers. Once this has been established within reasonable
boundaries, the second question to be answered is
“What does the text mean?” The establishment of his-
torical boundaries of meaning establishes boundaries
for potential application in our world. Following this
time honored principle of interpretation helps prevent
us from eisogesis, i.e., reading our notions of mean-
ing back into the text as though this was what the text
meant. Instead, this principle helps keep us doing exe-
gesis, i.e, letting the text speak today out of the bound-
aries of what it first said.

To determine what it meant requires two areas of
investigation: the historical aspects and the literary as-
pects. When dealing with a text from one of the Syn-
optic Gospels such as here, some more considerations
come into the picture. Usually two or three of the
gospel writers will describe the same event in Jesus’
public ministry. Because often the wording of the orig-
inal Greek text among the two or three parallel texts
is exceedingly close to the others, the question auto-
matically arises, Who copied whom? And we are con-
fronted with the central issue of the Synoptic Problem,
i.e., the nature of the literary connection among the
three gospels. Although a major field of scholarly re-
search since the late 1800s, the conclusion that | came
to many years ago is that Mark is the first gospel to
be writtten in the middle 60s. Matthew follows Mark
in the early 70s, and finally Luke in the middle 70s to
middle 80s. Matthew had access to a copy of Mark’s
gospel, as did also Luke. Hotly debatted still is whether
Luke also had a copy of Matthew as well.

The caution always is to be weary of making a sin-
gle gospel story about Jesus from this inner connection
interest. Through most of the 1900s, this preoccupa-
tion with the gospels as three biographies of Jesus that
needed to be blended into a single story of Jesus’ life
and ministry clouded the understanding of the unique
portrait of Jesus presented by each gospel writer. The
emphasis on the latter came to dominate American
scholars in the second half of the last century. This
while European and British scholars clung to the for-
mer approach. In the present century, a better balance
between the two perspectives exists in scholarly circles
on both sides of the Atlantic.

Another interpretive dynamic arising from a Synop-
tic Gospel parallel text is the closer conceptional link-
age between the historical and the literary aspects of

every ancient written text. The compositional history of
a gospel parallel text depends heavily on literary con-
clusions drawn about the scripture text. For that rea-
son, | will discuss both these aspects interchangeably.
The transcriptional history, i.e., history of the copying
of the scripture text to 1516, remains distinct and stan-
dard within normal guidelines. | will forego this analy-
sis for the sake of brevity.! The only significant variation
occurs in verse 30 whether the word for Lord should
be inserted after the plea, “Have mercy on us.” The ev-
idence is pretty evenly divided between including or
omitting it.

The function of this miracle story inserted by Mat-
thew in Jesus’ trip to Jerusalem is well stated by Don-
ald Hagner,

Just before arriving in Jerusalem, Jesus performs a striking
miracle in the healing of two blind men, who appeal to him
using the title Son of David. This is the same title with which
Jesus will be greeted on his entry into Jerusalem (21:9). In
the temple Jesus will again heal the blind and the lame too
(21:14). The present passage thus at once rounds out the pre-
ceding main section of the Gospel and serves as a transition
to the arrival of Jesus in Jerusalem and the events to occur
there. The present miracle has the effect of confirming the
messianic identity of Jesus as the Son of David. With sover-

'The critical apparatus of the Nestle-Aland 28th edition text
lists most of the variations in wording over the centuries of copy-
ing. Note the following:
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eign power he brings sight to the blind, and they respond by
following him in discipleship—all this in strong contrast to the
way he will be received by the Jerusalem authorities.?

Matthew has his own purposes for including this mir-
acle story at this point. His inclusion of two unnamed
blind men, over against Mark describing Bartimaeus,
son of Timaeus as the single individual, underscores a
distinctive trait of Matthew including ‘two witnesses’
to Jesus’ actions.® The Torah required at least two wit-
nesses before a testimony could be accepted. For the
Jewish Christian audience of Matthew’s gospel, this was
critically important. But for Mark’s basically non-Jewish

’Donald A. Hagner, Matthew 14-28, vol. 33B, Word Bib-
lical Commentary (Dallas: Word, Incorporated, 1995), 584-585.

’The significant Matthean departures from Mark are the
following. Matthew omits Mark’s opening sentence Koi Epyovrtot
gl Tepyy®, “and they came into Jericho,” which serves no real
purpose and stands in tension with the reference in the following
sentence to coming out of Jericho. Matthew omits Mark’s specific
reference kol Tdv pobnt®dv avtod, “and his disciples,” including
them instead in the plural genitive absolute, with which Matthew
begins. Matthew refers to dyAog moi0g, “a great crowd,” instead
of Mark’s &yAov ikavod, “a considerable crowd,” and unlike Mark
has the crowd follow Jesus (fjkolovOnoev avt®d, “they followed
him”). Matthew omits the reference to “Bartimaeus the Son of Ti-
maeus,” as well as the word “a beggar” (it is clearly implied that
his two blind men, sitting beside the road, are also begging), and
prefaces his reference to the two blind men with his favorite flag-
word, 1500, “look™ (v. 30). Matthew omits Mark’s ¢ Nalapnvog,
“the Nazarene” (Mark 10:47), after Incodg, “Jesus” (v. 30). Mark’s
vie Aaid ‘Incod, EAéncov e, “Son of David, Jesus, have mercy
on me” (Mark 10:47), becomes éAéncov fudc, [kOpie], viog Aavid,
“have mercy on us, [Lord,] Son of David” (v. 30; cf. 9:27); the
same is true of the repeated cry in the following verse in each
Gospel, except for Mark’s omission of Incod, “Jesus.” In v. 31
Matthew has also substituted &ylog, “crowd,” for Mark’s moAAo,
“many,” and peilov, “greater,” for Mark’s ToAA® pdirov, “much
more” (Mark 10:48). Matthew omits the reference to the crowd
telling the blind man the good news that Jesus was calling him
and the blind man throwing off his mantle and jumping up (Mark
10:49b-50); Matthew comes directly to the exchange between Je-
sus and the blind men. He alters the blind man’s address of Jesus
as pappovvi, “Rabbi,” to the more appropriate kvptie, “Lord,” and
the request in Mark, tva avapAiéyo, “that I may see,” is expanded
to tva avoly®dacty oi 0pBoipol fudv, “that our eyes may be opened”
(v. 33; Mark 10:51). In v. 34 Matthew inserts omAayyvicOeig 8¢ 6
‘Incod¢ fyato TdV oppdTmv adtdv, “moved with compassion, Je-
sus touched their eyes” (an unusual type of insertion for Matthew),
while omitting Mark’s Ymarye, 1 micTig 6ov GEcmKEV G, “go, your
faith has healed you” (Mark 10:52), a point with which Matthew
does not want here to distract his readers (but cf. 9:29). Finally,
Matthew omits €v Tf] 03®, “on the road,” after the concluding note
that the men who had been healed followed Jesus (v. 34; Mark
10:52), thus pointing to true discipleship rather than the mere ac-
companying of Jesus to Jerusalem.

Donald A. Hagner, Matthew 14-28, vol. 33B, Word Bibli-
cal Commentary (Dallas: Word, Incorporated, 1995), 585.

audience, such thinking was irrelevant. Who the indi-
vidual was had more importance to Mark’s audience.
The same thing could be said for Luke’s audience, so
much so that Luke did not even bother to identify the
man beyond him being a blind beggar (Note Luke’s
TUOASG... ématt@y, in comparison to Mark’s TupAog
npooaitng). Interestingly Mark tells the story of Jesus
within the framework of the ancient Roman biography,
while Luke’s audience of Theophilas (Lk. 1:1-4) is Greek.

Of particular importance is the similarity between
Matt. 20:29-34 and Matt. 9:27-31. “The common el-
ements between the two Matthean pericopes are
particularly striking: (1) both concern two blind men
(6vo TtudAot), who (2) cry out with nearly the same cry,
€Aénoov NUAG [KUpLe not in 9:27], uidog Aauid, “have
mercy on us, [Lord,] Son of David,” (3) to Jesus as he
passes by, and (4) whom Jesus heals by touching their
eyes (QYato twWv 0¢BaApOV/OppdTwY avtdv, “he
touched their eyes”).”*

Especially noteworthy is the repeated cry of the
blind men: éAénoov Nuag, [kupLe,] viog Aauis, Have
mercy on us, Lord, Son of David. The Messianic asser-
tions of this cry are clear and low to Matthew’s original
Jewish Christian audience. Mark goes a little different
direction with his, Yi& Aauid’Incol, éAénoov pe. Son of
David, Jesus, have mercy on me. That Matthew is a lit-
tle more Christological oriented can be also noted in his
abbreviated wording from Mark: Mark’s kai AkoAoUBel
aut® &v Th 06®, and he followed Him on the road, becomes
Matthew’s kal AkoAouBnoav alt®, and they followed
Him.

As | call attention to in THE MIRACLES OF CHRIST: A
Chronological Listing,> this miracle story mark the end
of Jesus’ trip to Jerusalem. In Jerusalem Jesus will heal
blind people in the temple (21:14). But here at Jericho
the Jesus has arrived for the Passover celebration and
will be greeted by large crowds using the same title
as here in Jericho (21:9). So as Jesus prepares for the
Jewish Passover, the people are recognizing Him as the
long awaited Messiah. Yet, their definition of Messiah
is culturally shaped rather than biblically defined. And
upon His arrest, they will turn on him with the same
intensity that they are welcoming Him. Their precon-
ceived biases have trapped them into wanting a violent
ruler who will bring materialistic success.

‘Donald A. Hagner, Matthew 14-28, vol. 33B, Word Bib-
lical Commentary (Dallas: Word, Incorporated, 1995), 585-586.

Shttp://cranfordville.com/Miracles.htm. Accessed March
28, 2020.
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Exposition of Passage:

What can we learn from this gospel text? One
foundational principle of interpretation is that the clos-
er the perceived ‘now’ meaning matches the ‘then’
meaning, the stronger it becomes in accuracy. When it
is a matter of historical details corresponding closely to
modern situations, there is real challenge. There’s no
longer a Jewish temple in Jerusalem. The human Jesus
of Nazareth is now the risen Christ in Heaven. Etc. So
how can we apply this text in Matthew legitimately to
our situations today?

Donald Hagner offers some insights here.

Jesus on the way to his death in Jerusalem does not cease

being the Messiah who meets the needs of individuals.

The giving of sight to the blind is a dramatic miracle that

points to the dawning of the era of messianic fulfillment.

The Son of David is present among his people. And as

he compassionately delivers them from their literal dark-

ness, so he continues on his way to Jerusalem, where in
his sacrificial death he will deliver all of humanity from
an even greater darkness—that of the bondage to sin and
death. Thus the cry of the blind men, “Lord, have mercy
on us,” becomes in the Kyrie Eleison of the church’s lit-
urgy the cry for deliverance from sin and its judgment.

This healing pericope thus may be seen as the gospel in

a microcosm.®

Here is another commentator’s insights. That of
John Nolland in the New International Greek Testa-
ment Commentary:

Matthew does not share Mark’s interest in what
happens ‘on the way’, so he drops the phrase here. Oth-
erwise he prefers the aorist to express the blind people’s
following Jesus. In Matthew this following puts them on
a par with the crowd in v. 29: they have not necessarily
become disciples in a more developed sense, but like the
crowd they have behaved in a way that points towards
discipleship (cf. at 4:25). Given, however, the rather
symbolic handling of sight, the juxtaposition of ‘gained
their sight” and ‘followed’ may well hint at more.

The crowd which in v. 31 was eager to silence the
two blind voices will in 21:9 echo their assessment that
Jesus is the Son of David; as the blind people gain their
sight, the crowd comes to appreciate their insight.”

Still further is that of Craig Keener:
Despite the notorious dangers of roads like the one from
Jericho to Jerusalem (20:29;88 cf. Lk 10:30; Jeremi-

®Donald A. Hagner, Matthew 14-28, vol. 33B, Word Bib-
lical Commentary (Dallas: Word, Incorporated, 1995), 588.

"John Nolland, The Gospel of Matthew.: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Carlisle: W.B. Eerdmans; Paternoster Press,
2005), 830.

as 1972: 203), many beggars would have sought alms
from Passover pilgrims there at this season (Lane 1974a:
387).89 Jericho was a relatively wealthy community
with a priestly establishment (see Jos. War 4.459-75;
Schwartz 1988; Finegan 1969: 81-88; Coughenour
1982: 995-96), boasting also Herod’s winter palaces
(Gleason 1987; Netzer 1989). Although Matthew, ab-
breviating Mark’s account, omits the label “faith” here
(Mk 10:52), he nevertheless illustrates the same prin-
ciple (Mt 9:29). While this text does not promote self-
ish prayers like the one illustrated in 20:20-21, it does
provide Matthew’s audience principles for one with a
desperate, life-affecting need (20:32-33).

First, these suppliants recognized the identity
and authority of the one whose help they entreated
(20:30). They recognized that Jesus was son of David—
rightful ruler in God’s coming kingdom (1:1; 15:22;
21:9);90 they also acknowledged their need of mercy
(5:7; cf. 6:2-4—"alms” originally literally meant “acts
of mercy”), humbly depending on his favor rather than
their own merit.

Second, they refused to let others’ priorities de-
ter them (20:31). The crowd already “following” Jesus
(20:29, 31; cf. 8:1; 19:2) did not want the teacher to be
interrupted by beggars; many probably wanted him to
get on with the business of setting up the kingdom they
suspected he would establish (21:9). They did not under-
stand that the agendas of the kingdom involved serving
precisely the weakest (20:28; cf. 19:13). But the beggars
exercised sufficient faith in the Lord’s authority and con-
cern that no one else’s impatient dismissal of their need
would keep them from persisting in their dependence on
the teacher (cf. 8:7; 15:24-26).

Third, Jesus’ compassion was the ultimate mo-
tivation for his acting (20:34). God knows the pain in
his people’s lives, and Jesus acted from compassion (cf.
6:8; 9:36; 14:14; 15:32). Biographers might praise the
kindness of leaders who admitted to their presence even
the lowliest of persons (Corn. Nep. 1 [Miltiades], 8.4),
which fits the situation here (20:31-32). The immediacy
of the healing is frequently mentioned in ancient healing
reports, though Matthew often omits Mark’s character-
istic “immediately” (Theissen 1983: 66).

Finally, recipients of Jesus’ gifts should follow
him (20:34). Although Mark’s “go” (Mk 10:52) makes
their following even more striking, Matthew is equally
clear that the formerly blind men, now able to follow
Jesus, do just that. When Matthew speaks of “follow-
ing” he refers especially to following as a disciple (8:19,
22;19:21), which in this context means following to the
cross (20:17-28).8

8Craig S. Keener, The Gospel of Matthew: A Socio-Rhe-
torical Commentary (Grand Rapids, MI; Cambridge, U.K.: Wm.
B. Eerdmans Publishing Co., 2009), 488—489.



